Abstract: This essay begins with a discussion of how provincial and municipal policy and practice in Kingston has defined "heritage" in such a way as to reinforce class and race privilege. It then offers a critical documentation of the Macdonald bicentennial in Kingston, which has not been done synthetically elsewhere. Finally, it describes some alternative plaques the authors proposed at an Indigenous Symposium on the eve of the bicentennial as a way of insisting on Indigenous presence in the city and challenging triumphalist state narratives.
2 We were not part of the bicentennial planning or execution, but in the year preceding the bicentennial we felt implicated and uncomfortable with what was being billed as "the biggest birthday party in
Canadian history" (Jansman, 2015, p. 56) . Certainly, celebration of Macdonald is not new in Kingston: plaques, statues, and honorific namings abound in the city, and you can't go anywhere without seeing them. But we are not sure that a lot of white settler Kingstonians do see them, or think about their implications, and we were not keen on a renewed round of reverence and festivity. So we began to ponder what other claims and commemorations we might install on the streets of the city to surprise, inform, and challenge passers-by-white settlers, racialized people, and Indigenous people alike.
This essay begins with a discussion of how provincial and municipal policy and practice in Kingston has defined "heritage" in such a way as to reinforce class and race privilege. It then offers documentation of the Macdonald bicentennial in Kingston, which has not been done synthetically elsewhere. Finally, it describes some alternative plaques we proposed on the eve of the bicentennial at the 16 th Annual Symposium on Indigenous
Research at Queen's University. In the context of Kingston's insistent and persistent inscription of white settler triumphalism, we imagined plaques speaking critique of the Canadian state and acknowledgment of Indigenous survival. We have not yet formally proposed or made any of these plaques-this was to start with a thought experiment-but we may well do so in future. We certainly hope that Kingston public spaces will include more acknowledgment of Indigenous history in some form and we expect to play a role in emerging initiatives. It must also be noted that representation of the histories of Black and other racialized people is also imperative in the city, even if our focus here is on Indigenous histories, so this initiative is part of an even larger reinscription that needs to happen in the city.
We, the authors, have both lived in Kingston for about twenty years. Paul is a
Katarokwi community member with Algonquin, Oneida, Dutch, and English roots, and grew up on the St. Lawrence River; he is a knowledge-sharer working to increase understanding of Indigenous traditions and issues, both within and beyond Indigenous communities. Laura is a white settler scholar of literature and Cultural Studies at Queen's University who grew up in Toronto; while her research has engaged Indigenous issues to various extents, this is not her main area of expertise. Neither of us is a scholar of critical race theory. Insofar as this essay constitutes "critical race inquiry," it does so not by applying theory to observed phenomena, but by intervening in and reflecting on the social and spatial context of our home in a way that we hope may suggest theoretical connections of interest to others. To us, the experience of the Macdonald bicentennial was very personal and experiential. Thus the essay moves between a more formal "academic" voice (what you are reading now), and selected transcriptions from conversations we have recorded, which can be found in the text boxes throughout the essay.
The Exclusions of Kingston's Heritage Brand
As a creature of the Ontario Heritage Act, the Municipal Heritage Committee is obliged to respond to requests to make changes to heritage buildings within a particular time frame, which leaves little room on meeting agendas to talk about how to preserve other dimensions or forms of history and memory (Procedural By-law for Heritage, 2013; Ontario Heritage Act, 1990) . The City of Kingston's Culture Plan identifies the value of both "intangible" and "tangible" heritage-in principle allowing for a range of ways of knowing about connection to the past (City of Kingston, 2010, pp. 28-29 The myopic concern for "designated" buildings has particular implications for Indigenous history, as it makes it especially hard to see or remember those who have lived on the land, making dwellings to serve the purpose of the season, passing through and returning again. It makes it hard to perceive the circular, the traditional, and the collective. Kingston's "edifice complex" contributes to making Indigenous habitation and experience invisible. 6 It is difficult to fit Indigenous concerns, experiences, and worldviews into the parameters of "heritage" as defined by provincial and municipal governments and accepted by the almost exclusively white settler "heritage community" of the city. And yet beyond this insular world of "heritage," Indigenous people continue to live and make indigeneity in Kingston.
Macdonald in Kingston
Besides the limestone and other old buildings, the "jewel in the crown" of Kingston's heritage identity is Sir John A. Macdonald. There are eleven plaques about him in Kingston public spaces, on which Macdonald is described as the "Father of Confederation"; a "visionary statesman, determined Conservative politician, much-loved leader"; and a I remember the day I approached a community member in Kingston, and it was really interesting, the first word out of his mouth was, "I know of your family." So it was almost like a "yes, I am a real Native person," because I was always raised that if you didn't have a status card, you weren't Native. But when someone says, yes, I know of your family, then you are; the piece of plastic doesn't matter.
When I was a kid, we were only two pages in a book. It seemed like when you turned the page, we just disappeared. And then I wondered, was I really Native because I didn't live on a reserve, and I was just like everybody else? The commission and its associates have tended to alternate between awe and jovial affection in their representations of Macdonald (Dutil, 2015; Milnes, 2014) .
They have generally responded to discussions of his colonialist legacy by hastening to acknowledge his penchant for drink and his wily political feints and tricks (Briibassi, 2011; Deachman, 2015) . But we would suggest that this "good old boy" talk functioned as a smokescreen to avoid discussing or even perceiving the human cost and colonial imperative of Macdonald's time in office.
Despite their resources and insistent efforts, the Bicentennial Commission did not have a lock on representations of Macdonald. In January 2013, just before the official announcement of federal funding for the bicentennial, the words "This is Stolen Land," "Murderer," and "Colonizer" appeared on the base of the Macdonald statue in City Park, which was splattered with red paint. Another Macdonald plaque also was splashed with red.
When one of the Heritage working groups was presented with the draft of the new plaque to go beside the Macdonald statue, I was so upset. All the way through, Macdonald was referred to as "John" or "Sir John A.," and that made me furious. To me it's a term of cheeky chummy tribute, like "Dief the Chief," or "the tiny perfect mayor"-what they used to call David Crombie in Toronto. In the section about Macdonald's legacy, and I printed this out today to check my memory of it, he was described as "a unique personality, warm communicator, consensus builder, creative thinker, and leader." "At the national level," it read, "Sir John A. is idolised as the 'Father of Confederation,' the defender of the national economy, and the integrator of the new nation by a national railroad." I just kind of flipped at that. Who's doing the idolising? You know I'm an English prof, and when I see the passive voice, that "is idolised," I think, okay tell me, who's doing the deed? Don't hide it. Well, it isn't all of us. So I pushed to get that changed. The interesting thing is, though, in terms of confrontation, that I did soften as I went. I knew it was just going to be impossible to get anything on there about genocide or even starvation…so I just made sure they got rid of the "Sir John A." stuff and the idolatry, and got this really pathetic little sentence in:
"Many things have changed since his time in office, but many of the institutions and challenges of today's Canada have their roots in his tenure as Prime Minister." To me, and to people already aware of anticolonial struggle, this sentence might be a trigger; it might look like an acknowledgment of the ongoing colonialism of the Indian Act and so on. But it's hardly a real acknowledgment. It wouldn't inform anybody who didn't already know about the history of Indigenous dispossession and abuse. I'm kind of embarrassed about the whole thing.
-Laura Murray
The paint was cleaned off quickly, but not forgotten (Vandenbrink, 2013; Kennedy, 2013) .
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When we have in mind a man who (in the words of plaques to his honour) was "the political genius of Confederation" at "the centre of public life for fifty years," who "presided over the expansion of Canada to its present boundaries," and under whose administration "a transcontinental railway built and settlement of the west encouraged," it is not only activists who are likely to perceive connections to colonial aggression. 10 In Gertrudes, a local band, released a song and video "Of One Almighty Nation," which takes a critical perspective on Macdonald (Khan, 2015) . And PhD student Erin Sutherland was gearing up as curator of Talkin' Back to Johnny Mac, a series of artistic interventions on Macdonald's colonial legacy to take place in public spaces, including the Macdonald statue, in winter and spring 2015 (Kerr, 2015) . Meanwhile, the City of Kingston, through its Cultural Services division, was beginning to take steps to recognize and collaborate with Indigenous projects and people and to revise its policy about commemorative installations and activities (Beach, 2014; 
Marking the Territory: Indigenous Traces and Possibilities
As the above discussions would suggest, Kingston's strong sense of itself as a "heritage" city has produced a large number of plaques commemorating not only heritage buildings and Sir John A. Macdonald but also architects, military leaders, religious leaders, business leaders, and other powerful white men of the nineteenth century. Kingston is sometimes said to be "cluttered" with plaques, and even people who would like to see other histories and residents remembered have suggested we should not add any more. Plaques are seen as old-fashioned in the era of mobile apps and q-codes and performance art. It's often said that nobody looks at them and they are not an effective way of engaging the public.
But we feel that plaques claim and label territory with an authority that other media don't manage. They are performances, too, and they perform and speak over and over when nobody is around. To erect plaques that have anticolonial stories written on them is a kind of appropriation of colonial authority. And Indigenous and non-hegemonic experiences of history deserve just as much permanence and resilience as white and colonialist versions of history. It would seem like bad timing if, just at a political moment that may permit the assertive countering of white settler narratives, the City were to say, "sorry, we're not doing plaques any more."
Mindful that the City of Kingston was about to develop a new commemoration policy,
and frustrated with what we were seeing and not seeing on the city's streets, we decided to try to imagine some new plaques for Kingston, us every day as the name of a river, a mall, a soccer team, an arena, a golf club, a dental centre, a recreational trail, and any number of other businesses, places, and organizations. We might go out to the "Cat Centre" to pick up a pair of shoes or up to "Little Cat" for a hike. So every day we have occasions to remember Indigenous occupation of this land. And yet people don't often read the word Cataraqui as Indigenous, any more than they think twice about other nearby Indigenous place names such as Gananoque ("Gan" to locals), Deseronto, or Napanee. It seems to me that if something is cast in bronze-the words there have been put into metal, they're hard-they're going to be there. Apart from these three examples-the name Cataraqui, the Molly Brant plaques, and the Belle Island totem pole-Kingston is quite bereft of physical markers of Indigenous presence.
In the following section, we would like to propose a few more.
Dr. Peter Jones / Kahkewaquonaby (1843-1909)
In 1866, Peter E. Jones, or Kahkewaquonaby, became one of the first Indigenous people to obtain a degree from a Canadian university when he graduated from Queen's University medical school. Jones was the third son of the Mississauga-Ojibwe missionary Peter Jones and his English wife Eliza Field (Sherwin, 2012 Other than being Indigenous, Dr. Jones is the perfect "plaqueable" community leader according to Kingston's conventions of noting the achievements of educated Protestant men, and he is even connected to Sir John A. Macdonald himself. An acknowledgment of his achievements would appear to be a very uncontroversial addition to the bank of plaques in front of the old Kingston General Hospital building where he did his training.
The Prison for (Indigenous) Women
Dr. Jones's achievements notwithstanding, we want to challenge the idea that only been linked to systemic discrimination and attitudes based on racial and cultural prejudice, as well as to the intersecting effects of the residential school system, of dislocation and dispossession resulting from colonial policies, and of poverty. 18 We note too that the Indigenous carceral experience is part of an even broader history of racialized violence in the form of policing and incarceration; currently, rates of Black male incarceration, in particular, are rising in Canada and are already higher per capita than they are in the United States (Rankin & Winsa, 2013 ). . 19 Margaret Little, Jackie Davies, and Janice Hill at Queen's University are embarking on a history project about Indigenous women's experiences of P4W. We look forward to the results of this project and to various other Indigenous performative, ceremonial, or community projects about these spaces, whatever ends up happening to the buildings themselves. 20 Sources for the plaque text include the following from the Correctional Service Canada (2008) and , the latter of which is a remarkable qualitative study by two Indigenous former inmates, See also Pollack, (2008, p. 6) and Solicitor General of Canada (1996; the "Arbour Report"). The Arbour Report constitutes a comprehensive and damning view of P4W, and contains considerable specific discussion of what it names as "racism in criminal justice institutions" (5.2.5) and Indigenous women's particular circumstances and experiences: "If the history of women's imprisonment is one of neglect and indifference, it will come as no surprise that the history of Aboriginal women's imprisonment is an exaggeration of the same" (4.3.1). See also Public Safety Canada (2012) . 
Indigenous People and Schooling
In 2012, the Limestone District School Board decided to name its new school in Kingston East "École Sir John A. Macdonald Public School." Board member Elaine Crawford was happy with the decision. "Trustees were conscious to choose a name that reflects our city and our school communities," she said, "and we have it" (John, 2012) . In 1883, Sir John A. The TRC report further quotes Macdonald speaking in parliament in 1883:
Indian children should be withdrawn as much as possible from the parental influence, and the only way to do that would be to put them in central training industrial schools where they will acquire the habits and modes of thought of white men. (Truth and Reconciliation Commission, 2015; v, 2) TRC investigations over the past several years have documented with unflinching detail the violence, cruelty, and soul-destruction that those schools produced.
There are probably hundreds of schools named after Macdonald across Canada. But to newly choose such a name just at the time when public awareness about residential schools has finally begun to rise is a bit bizarre. Students at this school especially ought to be taught about Macdonald's role in residential schooling of Indigenous children-and if teachers, students, or parents feel uncomfortable about that it would be a sure sign of the inappropriateness of the name. But today, the organization Shannen's Dream continues to fight for safe schools on reserves, and for culturally based education of Indigenous children.
Attawapiskat children had to live with a contaminated school for twenty-one years, and no school at all for fourteen years, whereas Kingston East children had to be bused to another school ten minutes away for one year while their new school was finished. We imagined a plaque about Attawapiskat and Shannen Koostachin for location at Macdonald School because the comparison might help Kingston students bring the legacies of Macdonald's policies in touch with their own experience. 
Conclusion
Of the two of us, Laura gets more impatient with the lingering glorification of Macdonald than Paul does. She finds it constantly stressful to face Macdonald's presence, and she found writing up this paper to be stressful as well. She tends to be pessimistic about the possibility that white settlers will ever really acknowledge colonial history for what it is. But Paul points out that the public everyday coexistence of different perspectives on Macdonald would mirror the fact that Indigenous and non-Indigenous people have to live side by side even though they often do not agree. The two-row wampum gives him a patience and philosophy that can tolerate distinct perspectives and assert survival and sovereignty (see Kelsey 2014) . Writing this essay has been a fruitful collaboration for both of us as we have been moved to assert the importance of these symbolic battles, but also to acknowledge that they are in some sense "only symbolic," and are a tiny part of the struggle for Indigenous justice today. We both hope that as the focus on Macdonald and his legacy fades after the big birthday, and as Canada takes up the challenge of the Truth and Reconciliation Commission, there will be new Indigenous experiences to mark and document and assert in new ways.
The Macdonald Bicentennial Commission thought of Abraham Lincoln as a comparator for Sir John A. Macdonald; they wanted to draw tourists here just as Springfield Illinois did during Lincoln's bicentennial birthday in 2009 (2012, p. 192) . Lincoln and Macdonald are of the same generation, and comparable in terms of their intense commitment to the idea of nation. But the similarities may end there-and in any case, tourists didn't flock to Kingston during the Macdonald bicentennial. A comparison to Robert E. Lee, commander of the Confederate Army in the US Civil War, might be more suggestive. As he pondered the We have a very diverse community here among First Nations people. We have people who just go about their lives, like I did when I was younger, and may not even say they're Native. We have people who are very militant, who stand up, and say, this is wrong. Sometimes that works. Myself, I feel that if you teach someone, you teach them for a lifetime. If you upset someone, they're upset for ten minutes, and then they forget. So that's my approach, teaching.
I want people to be proud of who they are. I'm proud to live in the city of Kingston and what they've done over the past years. I always say it's like a public school dance, with the boys on one side and the girls on the other and nobody wants to start the dance; they're afraid to start this dance. But some of us under the guidance of those who have been doing it longer stepped up and said, it's time to work with the city… In the committees and boards I sit on, I try to be a role model, especially to the young men, and to say, "they're not against us, let's work with them." People talk about assimilation. But I don't look at the City as assimilating us; I think we're assimilating the City. They are starting to understand that we have that two-row wampum belt and we walk alongside them and we're equals, and I really do believe that is starting to work.
The City has a talking stick that was gifted by the Aboriginal community in June 2011. This year, the City completed the first phase of a dialogue and relationship-building exercise. National
Aboriginal Day has become a regular event to recognize the connection between Kingston and the reverence. Monuments and plaques tend to encourage reverence, either by their design and content or by their very genre or form. But they can be experienced as violence by those whose oppression they celebrate. In his discussion of whether to remove four prominent confederate monuments, Mayor Landrieu said the debate was "not about these individual historic figures but about the broader context of the monuments themselves, how they fit into our history, and how they inspire us or don 't, today" (2015) . He invited City Council to imagine a young African-American girl looking up at the General Lee statue, and wondering what kind of city she lived in, and where she fit into it. He said, "we should not look away from our history; rather this is about fully reckoning with our past." And thus, he concluded, the monuments should not occupy "places of reverence," but rather museums, where they can be part of an educational context, not a celebratory context. "Remembrance, yes," he said;
"reverence, no" (Landrieu, 2015) .
It is this distinction between remembrance and reverence we urge upon Kingston. As
Prime Minister and Minister of Indian Affairs, Macdonald knowingly presided over policies that led to the deaths of thousands of Indigenous people on the prairies in the 1870s and 1880s.
Without Macdonald, we may well not have had Canada, but we also would not have had the Indian Act, Residential Schools, the numbered treaties, the national railway, and the social and cultural violence produced by the legal, administrative, and physical infrastructure of a colonial nation. If we are going to remember Macdonald and not just revere him, those legacies also have to be marked in our streets and in our hearts. Minister is happening on First Nations territory."
That's the way I could participate. Conversation I can do. Not celebration.
-Paul Carl
